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Abstract

As we know, Turkey was founded in the form of natstate in
1923 and most of its people are orthodox Muslimsrk@y, with its
secularization and modernization processes and gafan religious
landscape, is a modern and secular state in theofvBuropean Union. In
this context, religious groups in Turkey have beetransformation process
by ideology, structure, function. Therefore firstiywant to summarize the
development of secularization and modernizatiorcgsees in the context
of modern Turkish society to reach the appropriaethodological and
epistemological assumptions to study on the Turkédigious landscape.
Following this, | highlight the status of religiogsoups in Turkey and their
transformation process that they have been inadt freligious groups in
whole world have been globally in a transformatiwacess. In this process,
religion is advertised and marketed, produced amtsumed, demanded
and supplied. Finally, | will emphasize the funosoof religious groups in
Turkey, as firms.
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1. Introduction

It is very well known that a change wind is blownsdocial, economical
and technological domain especially from the sedmdfiof twentieth century. The
term “globalization” is used when mentioning thiegess that shrinks our world in
increased acceleration in recent two decades aitigth century. It is possible to
express globalization with a paramount featureintfetnationalization of capital”
as transnational personal entrepreneurship affick@sactivity in almost all over the
world. It is observed in this process that econamfactors and concepts are
dominant, and every phenomenon is tried to be égdiawith these concepts. It is
understood that people think and behave as penitiefi of “homo economicus”
economically and conduct rational choices accolgiimgtheir every word and step
in this process. The changes and developmentszedalin the processes of
globalization representing an economical as welplasalist feature is mentioned
to have affect on social actions of people as asllon their religious behavior.
Although it is very well known that the interestpgople in religion and economics
has never declined in ages of history, this intecas be said to be at its peak by
the stimulus of the globalization process now egmeed. In fact it can be
concluded that religion is influenced from proceedi in global perspective by
looking at the establishment of religious marketd hard struggle among religious
groups for provision of customer and resource (Bra@00:32) all depends on the
pluralist structure appeared in religious domaird by the affect of “new religious
movements” (for more details see Barker 1992) wgndo spread all over as a
global phenomenon in all over the world especitithyn 1970s on.

The sociologists of religion entered into new efofor new theoretical
approaches in their researches considering theealm@ntioned proceedings. One
of the efforts among all is to construct out anrexoical model of religion. It is
quite possible to mention about a religious madetper rational choice theory
which occupies an important place in economical ehoof religion. Every
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community in religious market tries to market af @wn commodities by forming a
boot, provides new and more customers, advertisgpropagates for this purpose,
so work to increase its market share (see lannacc®9l, 1992, 1997).

Individuals, those education levels and socio-enuoal status are raised, will
make rational choices by carrying out cost-benafialysis on the commodities
presented for them by accessing this market.dbgerved that in their approaching
to a religious group, people behave according tkitay at what are proposed to
them and what possibilities are presented for th&mthe result of the present
approaches, religious groups entered into a sefrclvarious possibilities and

services in social, cultural and economical domam®rder to maximize their

provision of members and wrapped their selves ujh wiultidimensional and

multifunctional but more secular structure. Undeis tcircumstance, it became
inevitable to mention about a market a new onesialdished everyday and
became a distinguished sector in the orientatiosatitfying of religious needs of
people in the globalization process. In other wordgion became advertisable,
marketable, producible, consumable, demandable supmpliable (lannaccone
1992:123).

It is well understood that economy especially inglabalized world
expands its effectiveness and covers area evemdhding religion in it as well.
This situation has some inevitable reflections ankiBh society. In this paper,
after a short brief about social and religious dristof modern Turkey which
depicts a status parallel to aforesaid proceedigsrved in globalization process,
emphasis will be given on large scale changes eansfbrmation practiced in
religious domain especially at religious groupseleas well as their process of
adaptation to market, and commodities and sentlueg provide to their members
to influence their customers will be mentioned.

2. Religious Landscape in Republican Period

It is possible that there are three periods in moderkey.

a) Early Period (1923-1945): The EstablishmenhefTurkish Republic

As we know, after the defeat of Ottoman Empirehia tirst Great Watr, it
was collapsed. From the ruins of that Empire, tbe state of Turkey emerged
with through the efforts of nationalist Turkish diess headed by Mustafa Kemal
Atatlirk (1881-1938).
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After the proclamation of Republic in 1923, Turkdyas been in
transformation process into a modernized, industeid, and secularized nation-
state. With the establishment of the Turkish Rejpuii 1923 Atatirk, who is
founder and first president of modern Turkey, imiatgly embarked on the series
of reforms with the ultimate goal being the creatiof a modern democratic,
secular nation-states with advanced economy anedcalas minded progressive
people in the image of the western countries (B@d@1; Kirman 2005:30-1). The
aim of these reform programs is to rebuild Turkgytsver as an entirely secular
nation, excluding Islamic law and tradition fromethation’s political and social
structures. To this end, in November 1922, theasalie was abolished. Two years
later, in 1924, the caliphate was abolished as.weltording to Betty Scharf, this
is the first and powerful step of secularizationTurkish society (Scharf 1970:35).
All members of the Ottoman dynasty were banishedrkdy then became a
republic and Mustafa Kemal became its first presidéfThe new state was
established on a strictly secular basis. The Ghaiibnal Assembly accepted the
new constitution on 20 April 1924. This constitutideclared that the “Turkish
Republic is a republic” and “Sovereignty belongsamditionally to the nation.”
An amendment made during 1937 inserted the prie@pkecularism was inserted
in the Turkish constitution. The religious courtere abolished, Islamic law
abandoned, religious schools were closed down hedehtire education system
was placed under the supervision of the Ministr§Edification. Western legislation
was introduced in all fields, drawing on the Swigsil code (1926), and
commercial law was developed based on Swiss, itahad German codes. The
wearing of the fez was forbidden (1925). The ReligiDervish orders were
outlawed and the rural shrines of the saints closdte Gregorian calendar
replaced the lunar calendar of Islam. The weekeslitldy was moved from the
Islamic holy day of Friday to Sunday. In 1928, awnkatin alphabet was
introduced instead of its counterpart Arabic almtaltatlirk personally visited
different parts of the country to demonstrate tmeidacies of the new alphabet.
The aim of language reform was to get rid of Aradocl Persian structures in the
language and to replace Arabic and Persian words Wirkish ones. Turkish
names were adopted for cities (1930). In 1932 ady@rs, including the call to
prayer from the Mosques, were ordered to be madeairkish and not in Arabic,
the language of the Koran. In 1934, a law was mghadech required everyone to
adopt a surname, and surnames were made compulBoey.interpretation of
religious law to control women was also eradicatu] as part of this process
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women were given rights to inheritance and divoiRelygamy was banned. In
1934, women obtained the right to stand for electifor Atatlirk’s Reforms see
Vertigans 2003:41-5).

The important thing that should be underlined hisrghat this set of
reforms had already been started in the last ya&fatise Ottoman Empire. In fact,
the westernization of Turkey mainly started witk tranzimat (reorganisation) and
Turkey has been following this path since theniiéin 2005:31).

Two centuries of westernization and decades otahgliolicies in favor of
secularism make Turkey the first-and up to now abbp the only—Muslim
country where a total separation of the politicald athe sacred has been
implemented with success. It could be underlinesl usual implications of the
Turkish Model (for this model see Kirman 2003; MantP93) as a ‘model of a
secular, democratic, Muslim country, aiming to agki Western standards, in
partnership with the West, by applying liberal frearket policies. Especially after
the attack of September 11, Turkey, as a globalakhdths been popularized in
global agenda. In fact, today Turkey is an idealk® Muslim democracy contrast
to authoritarian and theocratic dictatorships insiu world, but has been some
weakness (Kirman 2003:53). In another statementkely with its secularization
and modernization processes and changing religendscape, is a modern and
secular state in the way of European Union. Se dear that Turkey, although her
some deficiencies, obtained some acquisitions enpiocesses of secularization
and modernization for a long time, approximatelyp twenturies.

While religion united the Sunni Muslim populatiomrahg the Ottoman
Empire, and secular policies or the absence ofltralland a religious policy
eased the differences between people most ofrttee th the new republic, religion
and state were separated, and religion, the impoetaf which was reduced in the
state and society, could no longer be a unifyingrgro Atatlirk’s solution to the
problem was to define an entity called ‘Turkishnéssthe frame of secular one
and urge the citizens to unite around it. Althohdistafa Kemal was a nationalist,
his nationalism was not based on race, but lintethe boundaries of Turkey and
open to all citizens. Anyone who carried a TurKigh card and called Turkey his
or her homeland, was a Turk. Hence, being a Turk avguestion of citizenship
rather than race, and in theory, Atatirk’s natimmal disregarded differences in
race and religion (see Bal 1998).
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During Ataturk’s time, a basis for democracy and thulti-party system
were established. The role of religion was undeeahiim society and the state. As
these developments showed, the new republic tuheedface toward the West
completely and modernization became the main aiffudfey.

In the historical setting once almost all aspedtsarial life fell under
religious influence. For this reason Islam and @ttoman State had never been
separate. So the reform programs that are takémeogarly years of the Republic
aimed at removing the pervasive hold of religionsogiety and polity. Of course,
modern Turkey despite the difficulties attendant the process in striving to
achieve a modernity that is harmony with its higt@eography and traditions has
succeeded to be secular and modern nation-statetfre establishment of Turkish
Republic and with the support of secular natiomaligt the same time the role of
religion changed drastically from what it is befoend religion has become a
specialized institution. That is the impersonalifythe secular society penetrates
the religion. So it was easy to make distinctioasMeen religion and government,
education, etc.

In this process, with some troubles, many religitealers who act as an
anti-regime stance are seen to challenge to themadtegrative mechanisms and
to a variety of western way. Some developmentsesnabuntered problems in this
new economic structure led to increase in idecklgiommitment to religion or
past culture which is in the guise of religion. Bitiatirk was not seeking to
overcome religion, but the inclusion of a moderdizéslam into Turkish
nationalism. The religious personnel was placedeursthte supervision and paid
by the state. Ideologically, Ziya Gokalp, one of nikd’'s most important
theoreticians, formulated this symbiosis of religiand nation. Amongst other
things, he sought the translation of the Quran Tidkish, cleansed of its Arabic
and Persian influences.

There are Islamist organization and communitiesffigial Islam, in the
forms of “Sufi” brotherhoods in Turkey. These pmwia tenuous network from
one country to another, sometimes active, oftemdat, but always present.

b) Second Period (1945-1980): The Democratizatind Brbanization
Process

After 1945, a major change occurred in Turkey. Pbétical system has
transformed to a multi-party system. With the deratization of political system
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and the success of Democratic Party in 1950 elextithe political success
dramatically changed (Mardin 1981:54-5; Vertigar@249). In this period,
Turkey joined NATO, and Turkish membership of Westastitutions such as the
Council of Europe, the OECD and her associate meshigeof the EEC (then the
EU), reinforced Turkey’s closeness to the Wests lalso important to note that
economic development achieved and thus the infretstre modernized in the
decade of the 1950’s (Vertigans 2003:50).

But with this development, tendency of immigratifsaom rural areas to
urban areas increased. “While Turkey is a countith vow rate of urbanization,
there has been speeding up of this rate since ¢ceni World War.” (Akcura
1974:296). “The rate of urbanization was already Ioitially, increased sharply
between 1945-50 and 1955-55, and increased drathategain 15 years later,
between 1960-65 and 1965-70.” (Shorter and Tekce4:285). The term of
urbanization refers to the process of rapidly insneg population in city areas and
to the process of concentration of people and isiesvin urban communities. As
we know urbanization process is one of the mostomamt sub-processes of
modernization and even is thought as a first stejit.dn situations of rapid
urbanization the cities pulled the rural populatiaith the promise of higher
income availability of jobs and the better livingnditions.

After 1945, the flow of large groups into someaestin Turkey has brought
about a serious matter: the housing problem. Peopieng from the rural areas
into the city have settled in the old and periphse&tions of big cities, as named
“gecekondu’s. The term gecekondu, literally “birltthe night”, is widely used to
refer to the type of squatter settlements (Saran4B27). The urbanization
process/fact in Turkey has been more rapid thaatifumal urbanization, as can be
seen in the socio-economic structure and in thesiphlappearance of the cities
(Akcura 1974:297).

So it is important to note that the local commusitiorganized around
religion have greatly increased in gecekondu setlds as a result of globalization
process.

The migration wave transcended the capacity ofcitigs and generated
poor neighborhoods around them with their own suibioe in 1950s. Of course as
these migrant communities act as a means of piiagetiveir traditional ways of
life, at the same time they have a strong contr@rahe lives of individual
migrants. In a situation of the cosmopolitan atnh@sp of the city, some of the
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migrants advocate an attitude toward religious comatistic patterns; because it is
very hard to reach to urban institutions for pedpi@g in squatter settlements. For
this reason the newcomers who are lack of educatikitis or capital tend to
contact with the villagers who sharing similar @amigand socio-economic status.
But the length of residence in the city, the présaye of the migrants and gender
are considered to be significant factors shapirggatiitudes of migrants toward
religious communalistic tendency.

Shortly, with transition to a multi-party system darsubsequently
encountered changes, there are two important dewelots in religious sphere in
modern Turkey. First, in the second part of theQl®4CHP administration relaxed
the state control over religious activities, anditiperception of laicite. Second,
from the early 1950's to the present day, cengghtrgovernments, especially DP
administration, allowed the use of religious synshdtlioms and practices. In
1950's Islam within Turkey became more visible. Egample, the prohibition of
singing the ezan in Arabic was lifted, Islamic @adirograms were allowed,
thousands of new mosques were built, partly witlvgbe funds, and Islamic
organizations increased dramatically. There wamenease in visibility of Islamic
documents, buildings, and symbols. The numberslgfipages, newspapers and
magazines, and education courses all increaseigjidts education in schools was
extended (Vertigans 2003:50). In this period, a herrof the religious groups and
communities have been emerged in Turkey. Howevesy tthave some
characteristics of sufi tradition, they emphasighair social and cultural functions
other than their religious-mystic ones to maintairtheir existence, as the ban of
activities of tarigats and the close down of trsgecial spaces, tekke and zaviye
(1925). Therefore they are namedeefi dinT cemaatlér (new religious
communities) in Turkish context (Kirman 2004).

¢) Third Period (Post 1980): The Liberalization &idbalization Process

After the army coup of September 12, 1980, the ANKBtherland Party)
which headed by Turgut Ozal (1983-1989) and reptesea laissez-faire right-
wing perspective came to power in 1983 (VertigaD83263; Kaya 2004:102). In
1980s, Turgut Ozal, economics minister and latérilian’ prime minister and
eighth president, immediately embarked on the seoiereforms and the free
market mechanism was adopted as a principle inettomomy. In his economic
model, privatization was not merely a possible ol but a scientific rule for
escaping Turkey's economic problems (Kaya 20044)03Furkey has been in
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transformation process into a liberal, modern artistrial nation-state. After the
24 January decisions, liberal economic policie$yapization before proceeding
further/primarily privatization, were applied toetreconomy. Trade and exchange
regulations have been liberalized, quotas and itrgeposits have been abolished,
gquantitative restrictions on imports and agricudtwubsidies have been removed.

Briefly it can be said that after 1980, state imésition in the economy has
been reduced and the economy was opened to thdeutherefore it is possible
to say that the transformation is still continuingrurkey.

Turkey has adapted new economic model based on etrariented
economy in 1980s. In this period, as a result oiv reconomic and political
liberalization and globalization processes, supfmrthe tarikats and other newer
religious movements have also grown. The growinditipal and social
commitments are met by increasingly diverse finalneburces from within Turkey
and international organizations. This growth ist pdrthe wider expansion of the
Islamist economic sector and includes banks, imagacompanies, large
commercial operations, and holding companies. énfbe has also been extended
to incorporate the institutional framework, andréhare now Islamist employers’
organizations, consulting agencies, and trade gnjgertigans 2003:73).

Of course these developments and encountered prsbie this new
economic structure led to increase in social podion and ideological
commitment to religion or past culture which ighe guise of religion. The ANAP
party with its liberal outlook has loosened staiatool on religion and attempted to
merge within its ranks the different ideologicalsfiions that shaped in the pre-
1980 political scene. As a result of this and otlevelopments some tarigats and
religious groups started to gain public visibilisgcial recognition, legitimacy and
prestige. At the same time, new religiosities chlf@ew public visibilities of
Islam” have emerged (Goéle 2000). In other terms1980’'s we are witnessing
pervasive influence of Islam in all spheres of #oeial and political arena in
Turkey.

In the early 1990s, Turkey came to mean a sectdée where the majority
of the population is Muslim, with a multi-party $gs, which is close to and co-
operates with the West, and has a market econorawetker, tension between
religion and secularism is central problem in mod€&urkey. But this problem is
starting to overcome by the transformation of ielig groups to firms.
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Until the late 1980s, there was only state televisibut now there are
several private channels that reflect the transhtion and the plurality (Kaya
2004:148). Special attention was paid to the diffiémeligious groups which are
proscribed under Turkish law and have to operatseicrecy by Islamist mass
media, included periodical, newspaper, radio andWith the help of diverse
magazines and newspapers these groups began tesexgmemselves and
disseminate their ideas. For example, traditioreaddgr roles stressed by religion
are presented in these Islamist periodicals. I fhériod, the formation and
expansion of Islamist groups were accelerated.

In this context, the modern educated recently udeahsecond-generation
young people whose parents came from countryside daveloped a tendency
toward the fundamentalist interpretation of Islaiith their critical approach to
the traditional Islam the activities of Islamisttlaors such as Ali Bulag, Dilipak
andismet Ozel who turned Islam into an ideology hauwentbresonance among
this new category. They take on anti-modernistdstaithout being apologetic to
western modernity in the name of an Islamic altéveamodel (Gole 1995:53-54).

All these developments can be thought as a fadtemergence of Islamist
political movement in 1980s. As we know, politidalamism is systematized
around the concepts and ideas of those ideologists try to define Islam as a
political system.

Another development in this period is to rise obrsmmic Islam. Because
the new economic restructuring and other variowsofa attracted many small
businessmen, merchants and artisans to the bigscitom the traditional-
conservative provincial towns which have been egdtough expansion of the
rural. This group who established their workplagtwhe help of jointly managed
family concern has become small employers in waykitlass of squatter
neighbourhoods in metropolitan centers. This se@$oa part of petty bourgeoisie
which is conservative and anti-socialistic in nattias grown very rapidly in the
1980s and partly contributed to the formation of MAD, it defines itself as an
“Anatolian Tigers”, in 1990 (Bodur 2001). Therens doubt that MUSIAD is the
most important business organization claiming toycan Islamic identity. With
MUSIAD, Turkey has seen the emergence of economianm with its actors,
strategies, and discourses. (Ozbudun and Keyma2x 207).

MUSIAD also attributes a positive quality to glofzakion because it is as
a result of the globalization of market relatiohatta suitable ground was created
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for the rise and the success of economic Islam. évew MUSIAD is founded on

Islamic principles, which include feelings of trusmtd solidarity, the primacy of
community over the individual, the discourse of jirs self over the self-interested
actor, and the privileged status of ethical codes individual morality. (Ozbudun

and Keyman 2002:307-8).

Of course these developments and encountered prsbie this new
economic structure led to increase in ideologicahmitment to religion or past
culture which is in the guise of religion. The riskreligiosity which is seen as a
product of various reasons in the process of udadion is effective especially
among the lower income strata. Because of thisgiewnder the influence of
popular Islam, they are open to the effects of sesrand religious speeches. And
these people are very sensitive to the effectselifjion in their relations with
religion and economy (Bodur 2001).

3. Commaodity and Services that Religious Firms Ri®v

It is known that religious groups are multidimemsiband multifunctional
social realities formed by coming together arouraligion affection”. In spite of
their much emphasis on metaphysical thoughts amdnemnts, they express a
physical and social reality by their appearanceacial context and their provision
of various commodities and services like a comnaémdmpany. In other words,
every religious group performs ‘“religious-mysticdlinctions those can not be
reduced to any other dimension (Fallding 1974:52mitton 2001:3-11). It is also
very well known that they undertake various soceipnomical, political, etc.
functions with secular characteristics. That idigieus groups provide not only
religious but also worldly commodities and servitestheir customers. Experts
point out the difficulty in distinguishing these dawfunctions which come to
conglomerate (embracing one another) existence d@UBcer 1999:286). This
difficulty is met more particularly in understandiand analyzing religious groups
today when their secular functions are highlightéds observed so that religious
groups turned themselves towards service induslikeseducation, healthcare,
media and trade. In this sense, religious grougsttianake product differentiation
in order to increase their market shares in coripetiwith their competitors in
today’s globalized conditions.

Religious companies, working on presenting varicesnmodities and
services mostly in the field of economy, are in jeab rather than classical
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organizations emphasizing religious-mystical dim@msvhen it is talked about a
religious group or a sect. As far as they are wtded, new religious formations
appear today exhibits quite a functional structweroviding various possibilities
and choices to their members in social, politieahnomical and cultural fields.

It is known that religious communities in Turkeychene quite active in
their relation with money-business and capital assalt of liberal policies applied
in 1980s. This process which was initiated in navhédisseminating religion”
produced a result like the one is conquered whot i@nconquer. For instance,
Islamic channels, which started to work on guidggpple into the true faith, are
dissolved in “show business” (Atay 2004:82).

Some paramount subtitles of services provided bgioes companies to
their members are activities in education and celtit is observed that religious
groups support formal education through provisioneducational infrastructure
like private school, college, schoolroom, dormitogyesthouse, scholarship, and
loan. It is also possible to take various actigitikke personal development
seminars, courses in information, deportment anill, sSkoga and meditation
sessions, summer camps in this regard. There &yahig demand of people for
asking more although their educational levels argeghigh in the present age
known as information age in global information sbgi Efforts of religious groups
active in Turkey as of bringing the service to oustr can especially be assessed
as modern marketing techniques like hunting novimestaff they make in charged
at established information boots besides puttireggmtations in big posters and
placards in passenger transportation terminalsnduenroliment periods of
universities to provide customers to private doomdéts and student houses those
are under control and supervision of their pargs&n the other hand, it is known
that religious groups recognized employment problethose arise because
resources of developing companies are scarceydésts just graduated from their
high education are in patronage relations with é¢hetudents through getting
organized under the form and name of society, fatiod. On the other hand
religious groups started to give much importancbdalth care services provision
by opening private hospitals and polyclinics. Aliigh it is known that many
communities have some works and investment infigglid, it can be said that their
predecessor isikcilar a religious group. In regard of all, rebgs groups behaved
enthusiastically in opening private hospitals, pbhics and health houses upon
the privatization policies of Turkey covering héasiector as well. However there
can be met some other communities interested arnaitive medical works in
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social platform while most of the new religious coonities provide modern

medical services. The most powerful tendency amibregalternative treatment
ways searches on contrary to modern medical wagedsch for cure by visiting

hotels of thermal springs in this cadre. Besidés, s5ome people tend to favor to
attend applications like meditation and yoga.

It is known that some of the religious groups iriveesd become active in
mass communication sector which turned to be moyortant in the process of
globalization. For instance, while members of tcamslental meditation and
Evangelist movements carry television broadcastimgmnbers of Moon movement
publish daily newspaper. It is also known the pneseof communities in radio and
television broadcasting, and publishing newspapel periodical. For instance,
while Fethullah Gilen community with Samanyolu TBur¢ FM and Zaman
newspaper; sikcilar with TGRT TV and Turkiye newspaper; HaydBes
community with Meltem TV and Yeni Mesaj newspaperg active in mass
communication, on the other hand Kanal 7 and K&nhadNVs known with their
closeness to Milli Gorilperspective with small fractional differences gattieir
broadcasting. As a matter of fact, entrance of selike electronic religion, media
preacher and prime-time piety into Turkish religionwhich sociology literature
puts the present situation quite clearly.

Veiling dress fashion shows (mannequin parades)pfous women are
arranged and Islamic swimming dresses namelyéina” for men and women are
produced. In addition to all these, the vogue fealdy saloons individualistically
but not at level of religious groups is in increasel this make possible that one
can mention about “beauty and cosmetic industrydresking to Islamic circles
(Atay 2004:83).

Religious groups in modern Turkey exhibit a speatethey are very active
in fields of activities committed insbcial and economic aid and solidarityike
private hospital, polyclinic, health center, helmda shelter provision for
unemployed people;gtiucation and formation institutionike scientific research,
private schools, colleges, dormitories, guesthquseloolroom courses; being
“culture and research centerfor activities like publishing newspapers, permodi
and books, and arranging scientific meetings (Quldl999:111; see also Giinay,
Ecer 1999:275), as well as fmass communication’like broadcasting in private
radios and televisions and publishing daily newspsjand periodic magazines.
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4. Factors that Transform Religious Groups to Firms

It is quite clear that there are many motives agasons for religious
groups transformed structurally and functionallglenglobal conditions those tend
to behave at domains like education, culture, mdukalth, sports, movie making
and music through getting organized as if they temde companies. The main
factor in entering of religious groups into suchransformation is their will to
survive under new conditions. There is no doubt their such a will can only be
materialized by their enrolling new members andhegihg their social bases. It is
also quite clear that their earning new customenas sufficient for this and
mobilizing new resources is required. Since, it mBy almost impossible to
stimulate a demand for change in social domain tanstart a social movement
without lacking of significant resources accordiogresource mobilization theory
(Macionis 1995:631-2; Schaefer and Lamm 1995:58Phe groups those
recognized this fact take the pains over to gepithto global conditions through
a structural and functional transformation procéss finding new members,
customers and resources.

Another reason for religious groups spending esfartpresent and provide
various commodity and service like a trade comdanyheir struggle for existence
could be determined “demand for earning legitimiacgublic and social realm”. It
is quite clear that works of religious communities, western societies with
powerful secular tendencies and in secular coumgapecially like Turkey those
move rapidly in the way of modernization and wheeet activities are prohibited,
on presenting secular commodity and services bycowmeng their religious and
mystical functions are distinctly important. Motkeard-child health care, peace
and tolerance meetings, combat works against tobaalcohol and drugs use,
grouped wedding ceremonies and circumcision feagtsen (environmental)
meetings, sport tournaments and music feasts camdrgioned in regard of
arranged activities of religious groups for thdstaining legitimacy.

5. Problems in the Transition Process and the WWag®lution

Though it can be said that the religious grouptabdished in religious
markets in globalization process, may obtain socheaatages in their behaving
like trade companies, it is clear that they fackhwsbme new and serious concerns
and risks. The most fundamental obstacle the mlgygroups need to overcome is
experienced on ideological platform. The reasortha is the reduction or actually
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the transformation of the fundamental of religiacoomy into a commodity or
merchandise that can be subject of choice of pedple term of commodity is a
concept causing to displease of some people and s€aome others. The main
duty of religious groups in this domain is to detgre the relationship, if any,
between “the religious commodity and services inllyhoand abstract

characteristics”, and “a commercial commodity wéhgible and market value”. In
other words, the groups coming round the trackragaireligious market should
accord ideologically the dependence on a religifouglamental with carrying a
secular activity. This fact forms the most basican the religious groups
experience in Turkey.

Such a reconciliation and synthesizing effort bestsig importance not
only for present members but also for prospectimesoand even for ordinary
people. The reason for this importance rise from rieed of people, living in a
world where the holly and non-holly is separatednfreach other, to obtain
knowledge and be informed in order to minimize tis& of being a defaulter, be
deceived and be swindled in the market they gatisfg their religious needs.

6. Conclusion

It is seen that economical factors and conceptscanginuously kept at
foreground and almost every fact is tried to belarpd with these concepts in
globalization process where being an economicalcge® is a dominating
characteristics of it since beginning. This hasvitadle reflections on religious
domain as well. In this respect the terminology amehtality of economics also
surrounded the religious domain. It seems Turkistiety also got its share from
these global proceedings effective in all over weld. It could be mentioned
about the efforts of religious communities in Turke satisfy religious needs of
people in a sense by bearing production and maxkdiusiness by adapting to
conditions of globalization process especially frpears of 1990s. In a manner of
speaking, new religious communities entered ingagscale economical activities
by bearing into sectors like education, heath, meaid sports. It is worth to
mention about the transition from “political Islan@ “light Islam” or “soft Islam”
started with expressing the slogans made out alevas rise of political comments
of Islam in Turkey in 1980s (Cakir 1990), with eagsing the religion is
commercialized and light form Islam through a liidere verse turned to an
advertisement from being a slogan (Atay 2004:79-8¢}ually this status recalls
the transition perspective experienced during mudation period and yields that
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similar evolution is observed in Turkish societyr the evolution of religion being
“object” in pre-modern, “subject” in modern and “rokandise” in post-modern
societies (Atay 2004:86). As corollary, women vl name of religion” in the
beginning, then for “political” symbol for advent islamic Law in 1980s and then
after for a cosmetic accessories “in nhame of loekubiful”, in a “commercial”
nature.

As result of all these proceedings, tendency taape religious groups in
Turkey as trade companies or firms producing antketimg religious commodity
and services.
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